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The Virtues of Sha’ban 
 
Many of the scholars have written about the virtues of the months of Shaʿbān and the 
night of the 15th. Among those are: 
 
ʿAbdullāh b. Muḥammad al-Ghumārī: Ḥusn al-bayān fī laylah an-niṣf min shaʿbān 
Ibn Ḥajar al-Haytamī: Al-Īḍāḥ wa al-bayān li ma jāʾ fī laylah an-niṣf min shaʿbān 
Abū al-Khiṭāb b.Diḥyah: mā jāʾ fī shahr shaʿbān 
ʿAbdullāh b. Muḥammad al-Ghumārī: Ḥusn al-bayān fī laylah an-niṣf min shaʿbān: 
Muḥammad b. ʿAlawī al-Ḥasanī: Madhā fī shaʿbān 
ʿAlī al-Ujhūrī: Laylah an-niṣf min shaʿbān 
Muḥammad ʿAbd ar-Raḥmān ʿĪd al-Maḥallī: Bahjah al-ikwān fī faḍl laylah an-niṣf min 
shaʿbān 
 
Veneration of Rajab, even before Islam, was customary amongst the Arabs and with the 
revelation of the Qur’ān, Ramaḍān became a month of even greater significance.   
However, little attention was given to Shaʿbān. The Messenger of Allah  highlighted 
its importance through fasting this month abundantly. Hence, Sha’ban became the 
month of the Prophet  because he was the one who gave it significance.  It is related 
that he said: 

ي ور  ا و ن  ا ورن  ن  ان  أ  ر  
“Shaʿbān is my month, Rajab is Allah’s month and Ramaḍān is the month of my people. 

Shaʿbān atones for sin and Ramaḍān purifies.”1 
 
Another reason this month is attributed to the Prophet  is that it was the month in 
which the following verse was revealed:2 
 

﴿ ّ َاِن ا ََ َو  ُ  ُ َ َ ِ َ َ ِ َن  َ ا ◌َ  َ    ا ِ ِءَ ا ْ َ ا  ُ َ ِ َو  ْ َ َ ا  ْ ُ ا  ُ َ  ﴾ًا
“Verily Allāh and His angels send prayers upon the Prophet. O you who believe send 

prayers upon him and peace abundantly.”3 
 
It was also the month when the direction of prayer was changed according to the desire 
of the Prophet .  
 

ْ  َ ْ َ  َ َ ْ وَ  ل َ  َ َ َ ْ َ  ً َ ِْ   َ  َ  َ ُ َ َ  ءِ َ  ا ِ  َ ِ ْ وَ  َ  َ ى َ َٰ   ْ َ  ﴿ ْ  ِ ِ ْ َ ا  وَ  امِ َ َ ا
 َ ْ ُ َ ُ ُ ا  َ ِ ا  ن إِ وَ  هُ َ ْ َ  ْ ُ َ ُ ا وُ  َ َ  ْ ُ ْ   ْ و ْ  ُ  ا  نَ ُ َ ْ ََ   َب َ ِ ا ا  ُ  ا َ وَ  ْ ِ   ر ِ   َ ا

 ﴾نَ ُ َ ْ َ   َ  ٍ ِ َ ِ 
                                                 
1 A very weak tradition related by Ibn ʿAsākir in Tārīkh Dimashq and there is another narration that is a 
very weak tradition related by Daylami in Musnad al-Firdaws and not fabricated as Ibn al-Jawzī claimed.  
2 Others stated that this verse was revealed on the Night Journey 
3 Qurʾān: 33/56 

http://library.islamweb.net/newlibrary/display_book.php?flag=1&bk_no=49&ID=144#docu
http://library.islamweb.net/newlibrary/display_book.php?flag=1&bk_no=49&ID=144#docu
http://library.islamweb.net/newlibrary/display_book.php?flag=1&bk_no=49&ID=144#docu
http://library.islamweb.net/newlibrary/display_book.php?flag=1&bk_no=49&ID=144#docu
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 “We have seen you turning your face about in the heaven; now We will surely turn you 
to a direction that shall satisfy you. Turn your face towards the Holy Mosque; and 

wherever you are, turn your faces towards it. Those who have been given the Book 
know it is the truth from their Lord; God is not heedless of the things they do.”4 

 
This is in confirmation with the words of Allah:   
 

 ﴾ٰ ْ َ َ  َ  رَ  َ ِ ْ ُ  فَ َ ْ َ وَ ﴿
“And your Lord shall indeed bequeath you, and you will be content.”5 

 
Abū Ḥātim al-Bastī said, “The Muslims prayed towards the Temple Mount for 17 
months and 3 days. This is due to the fact that he arrived in Madinah on Monday the 
12th of Rabīʿ al-Awwal and Allah mighty and majestic commanded him to face the 
Kaʿbah on Tuesday 15th Shaʿbān.”6  
 
ʿĀʾishah relates: “The Messenger of God  would fast so often that we would assume he 
would never cease and then he would eat whereby we would assume he would never 
fast. I never saw the Messenger of God  fast a whole month except Ramaḍān, and I 
never saw him fast quite like he did in Shaʿbān.”7 
 
And in another relation: 
 

“…The most beloved fast for him was in the month of Shaʿbān.”8 
 
One day she asked him  why he used to fast so often in this month and he replied: 
 

ت  ا   ٔ أ أن   إ    ا م    رو   ا
  ا إ و أ 

“O ʿĀʾishah, it is a month in which it is transcribed to the Angel of Death the name of 
every soul that will be taken for the coming year; therefore I desire that my name not 

be transcribed except that I am fasting.”9 
 
It is related that the Prophet  was asked what the best fast after the month of 
Ramaḍān was and he answered: 
 

ن ن    م 
“Fasting Shaʿbān out of veneration for Ramaḍān.”10 

                                                 
4 Qurʾān: 2/144 
5 Qurʾān: 93/5 
6 Al-Jāmiʿ li aḥkām al-Qurʾān by al-Qurṭubī  
7 A tradition related by Bukhārī 
8 A tradition related by Aḥmad and Ṭabarānī 
9 A weak tradition related by al-Khaṭīb and a sound narration from Yaʿlā 
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Also, it was his  habit to make up any supererogatory fasts in the year that he had not 
been able to perform in this month.  
  
Moulay ʿAbd al-Qādir Jilānī said: 
 
“Therefore, every believer who has any intelligence should be mindful of this month. In 
this month, he should be preparing for the coming of Ramaḍān by purifying himself 
from sin and repenting over what he has missed out on from days gone. He should 
humbly turn to Allah all-Mighty in this month and seek intercession of the companion 
of this month Muḥammad  in order that he may rectify the corruption of his heart 
and remedy the sickness of his inner being. He must not procrastinate for yesterday is a 
lesson, today is a bounty waiting to be taken, and tomorrow is a risk.”11 
 
Is there a verse in the Qurʾān that refers to the 15th of Shaʿbān? 
 
Some of the early generation of scholars believed the following verses to refer to the 
15th of Shaʿbān.  
 

ْ وَ  ٓ ٰ ﴿ ْ  بِ َ ِ ا ْ  ٍ َ رَ َ ُ  ٍ َ َْ   ِ  هُ َْ  َْ  ا   إِ  ِ ِ ُ ـا ُ  َ ِ  َ رِ ِ ْ ُ  ُ ٍ إِ  ِ َ  ٍ ْ ُ ا ُق  ا َ ً ْ ْ  ا ِ

َ ِ ْ ِ  ُ ُ َ إِ  ْ َ ِ  ُ َ إِ ْ ر ِ  ً َ ْ ٌ ا َر ِ ْ ِا َ﴾  
 “Ha Mim. By the clear Book, We have sent it down in a blessed night. We are ever 
warning. Therein every wise bidding is distributed, a bidding from Us. We are ever 

sending as a mercy from your Lord. Surely He is the All-Hearing, the All-Knowing.”12 

 
ʿIkrimah said: 
 
 “The Blessed Night here is the night of the 15th of Shaʿbān. In this night, the affairs of 
that year are confirmed and it is transcribed who amongst the living shall pass away, 
and who will make the pilgrimage and they shall not exceed nor fall below this 
number.”13 
 
However, the majority of scholars held the position that these verses referred to the 
Night of Destiny (laylah al-qadr). Ibn Kathīr said: 
 

“Those who said that it (the Blessed Night) was the 15th of Shaʿbān were wide of the 
mark.”14 

                                                                                                                                                 
10 A weak tradition related by Tirmidhī 
11 Ghunyaḥ aṭ-ṭālibīn, ʿAbd al-Qādir al-Jīlānī, v. 1 p. 230, Dār ṣādir, Beirut, Lebanon and Dār bashāʾir, 
Damascus, Syria, 2003. 
12 Qurʾān: 44:1-5 
13 Qurṭubī, al-Jāmiʿ li aḥkām al-qurʾān, p. 432 v. 8 Dār al-ḥadīth, Cairo, Egypt, 2002 
14 Tuḥfah al-Aḥwadhī, Muḥammad ʿAbd ar-Raḥmān al-Mubārakfūrī vol. 3 p. 161, Dār al-ḥadīth, Cairo, 
Egypt, 2001. 
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Although the strongest opinion is that the verse above does not address the 15th of 
Shaʿbān, there is no doubt that this night is a blessed and virtuous time. 
 
Mubārakfūrī said: 
 
“There is no dispute that on the night of the 15th of Shaʿbān there are affairs which are 
ordained as Prophetic traditions explicitly state; rather the dispute is whether it is the 

night intended by the verse.”15 
 
Are things decreed for the coming year on this night? 
 
There are traditions that state there is a day in this month in which Allah manifests to 
the angels whose soul shall be taken. This is one of the reasons why the Messenger of 
Allah   fasted profusely in this month in order that his worship coincide with that 
blessed day as confirmed in the hadith related by ʿĀʾishah (see note 10) 
 
It is also narrated that he said: 
 

س  و ن  ا د إ ن   ر ور ل ا ٔ رب ا  أ  
أ أن   و  

“Shaʿbān is a month that lies between Rajab and Ramaḍān and people are heedless of its 
virtue. In this month the servants’ deeds are taken to the Lord of the Worlds, so I love 

to have my deeds taken whilst I am fasting.”16 
 
However, there are no authoritative traditions that explicitly mention it being the 15th 
Shaʿbān though there are a number of weak traditions: 
 

ه ا و أن      آدم  ه ا  د   آدم     
ل أرزا ه ا و  أ و    

“In this night, it is decreed which children will be born from amongst the children of 
Adam for that year and therein is decreed who will die from amongst them. In this 

night, their acts ascend and their provision descends.”17 
 

ت         ن  ا إ  ا   ا  
 ا

                                                 
15 Tuḥfah al-Aḥwadhī, Muḥammad ʿAbd ar-Raḥmān al-Mubārakfūrī vol. 3 p. 161, Dār al-ḥadīth, Cairo, 
Egypt, 2001. 
16 A rigorously authenticated tradition related by Abū Dāwūd, Nisāʾī, Bayhaqī, and ʿAbd ar-Razzāq 
17 A very weak tradition related by Bayhaqī 
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“On the night of the 15th Shaʿbān, Allah reveals to the Angel of Death every soul He 
wishes to take in that year.”18 

 
The majority of the scholars rejected that anything is decreed on this night as it 
opposes what has come to us in the Qurʾān that the night of decree is the Night of 
Power (laylah al-qadr) as stated by Ibn Rajab. They did not accept these traditions as 
they are weak. However, some of the scholars conjoined between the apparent 
contradictory narrations and stated that Allah decrees what is to happen that year in 
the Preserved Tablet (lawḥ maḥfūẓ) or in the angels’ scrolls on the 15th Shaʿbān and 
then submits the decree to the angels on the Night of Power (laylah al-qadr). 
Zamakhsharī said: 
 
“It has been said that the determined affairs which are transcribed from the Preserved 
Tablet (lawḥ maḥfūẓ) begin from the Night of Exemption (barāʾah) and end on the 
Night of Divine Decree. That which is transcribed with regard to provision is taken to 
the Archangel Michael, that which is transcribed of wars is taken to the Archangel 
Gabriel, that which is transcribed of earthquakes, lightening strikes, splits in the earth 
and deeds is taken to Isrāfīl, the angel of the lowest heavens, who is a mighty angel, and 
the transcript of afflictions is taken to the Angel of Death.”19 
 
 The words of Allah below seem to suggest this: 
 

﴿ ٍ ِ َ  ٍ ْ ُ ا ُق  َ ْ ُ  َ ِ﴾ 

“Therein every wise bidding is distributed.” 
 
That is because He did not say ‘determined’. Rather, He said ‘distributed’ i.e. distributed 
to their respective angel and not decreed for that is on the night of the 15th Shaʿbān as 
stated by ʿAbdullāh b. Muḥammad al-Ghumārī.20 There is a weak tradition to support 
this: 
 

ن، و إ أر  إ  ٔ   ا   رن ا  ا   ا
“Verily Allah appoints His decree on the night of the 15th Shaʿbān and submits it to 

those responsible on the Night of Power.”21 
 
Since the verses does not relate the 15th Shaʿbān according to the overwhelming 
majority of the scholars, it is not recommended to read Sūrah ad-Dukhān on this night 
because it will lead the people to believe that these verses do indeed relate to this 
night, and Allah knows best. 
 

                                                 
18 A weak tradition related by Daynūrī 
19 Qurṭubī, al-Jāmiʿ li aḥkām al-qurʾān, p. 434 v. 8 Dār al-ḥadīth, Cairo, Egypt, 2002 
20 ʿAbdullah b. Muḥammad al-Ghumārī, Ḥusn al-bayān fī laylah an-niṣf min shaʿbān, ʿĀlam al-kutub, 1985, 
Beirut, Lebanon.  
21 A weak tradition related by Abū aḍ-Ḍuḥā 
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What does it mean by the ascension of acts? 
 
The Messenger of Allah  said: 
 

س  و ن  ا د إ ن   ر ور ل ا ٔ  رب ا  أ
أ أن   و  

“Shaʿbān is a month that lies between Rajab and Ramaḍān and people are heedless of its 
virtue. In this month the servants’ deeds are taken to the Lord of the Worlds, so I love 

to have my deeds taken whilst I am fasting.”22 
 
This ascension of acts is not specific to Shaʿbān. This occurs at many times: 
 

i) The angels of the night take up the acts of the night at dawn break. 
ii) The angels of the day take the acts of the day just after the sun sets.23 
iii) The Prophet  used to pray four units just after zenith because from that time until the 

Ẓuhr prayer is a time when the gates of heaven are opened up. Therefore, he wished to 
carry out works of righteousness in that time so that they might be accepted.24 

iv) On Mondays and Thursdays, one’s deeds are displayed before Allah and so Allah 
forgives for every man who does not associate partners with Him, unless he holds 
malice in his heart towards his fellow brother. Allah will not forgive him until he makes 
up with the man.25 Therefore, the Prophet  used to love to fast these days because his 
deeds would be presented. 
 
Abū Ṭalḥah relates from Ibn ʿAbbās that everything one has said of good and bad is 
recorded down even to the extent your saying: “I have eaten. I have drunk. I have gone. 
I have come. I have seen.” Then on Thursday, one’s words and deeds of good and bad 
are affirmed and the rest is put to the side.26 Ibn Rajab al-Ḥanbali remarked: 
 
“This indicates that Thursday’s displaying of actions is unique to the other times. 
Ibrāhīm an-Nakhaʿī and his wife used to weep with one another on Thursday. He would 
say to her, ‘Today our actions are being displayed before Allah mighty and majestic.’ 
Therefore, there is a presentation of acts on these two days (Monday and Thursday) 
that is unique to the general presentation of acts every day.”27  
 
Therefore, we can say that the displaying of acts on the night of the 15th Shaʿbān is a 
specific display that relates to one’s deeds throughout the whole year, and Allah knows 
best.      

                                                 
22 A rigorously authenticated tradition related by Abū Dāwūd, Nisāʾī, Bayhaqī, and ʿAbd ar-Razzāq 
23 A tradition related by Muslim 
24 A tradition related by Tirmidhī, Aḥmad, Ibn Mājah and Abū Dāwūd: ʿAbdullah Sirāj ad-Dīn mentions 
that one should strive to pray this prayer at the beginning of Ẓuhr and not be distracted from it by 
worldly affairs 
25 A tradition related by Muslim 
26 A tradition related by Ibn Abī Ḥātim and others 
27 Laṭāʾif al-maʿārif p. 165, Dār al-Bayān al-ʿArabī, 2005, Cairo, Egypt. 
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What is special about the 15th Shaʿbān? 
 
When the scholars of the second generation (tābiʿīn) the Levant began celebrating this 
night openly in the mosques, the ascetics of Basra and others followed them. However 
the scholars of the Ḥijāz opposed the practice and considered it an innovation such as 
ʿAṭāʾ, Ibn Abī Mulaykah, the scholars of Madinah according to the narration of ʿAbd ar-
Raḥman b. Zayd b. Aslam, and this was the position of the students of Mālik and others. 
Ibn Waḍḍāḥ narrates from Zayd b. Aslam that he said, “I did not find any of our 
teachers or the jurists (of Madinah) give any consideration to the 15th Shaʿbān and they 
did not pay any attention to the tradition of Makḥūl or see any virtue in it over other 
nights. It was said to Ibn Abī Mulaykah that Ziyād an-Numayrī says that the reward of 
the night of 15th Shaʿbān is equivalent to the reward on the Night of Power (laylah al-
qadr). He replied, “If I had heard him whilst I had a staff in my hand, I would have 
struck him with it.” Ziyād was known as a public storyteller.28    
 
Qāḍī Abū Bakr b. al-ʿArabī remarked that there are no authentic traditions relating to 
any merit for the night of the 15th Shaʿbān.29 He criticized those who spent this specific 
night in worship. This was most probably due to his position that it is impermissible to 
act upon weak traditions even for virtuous acts. However, most of the scholars did not 
agree with this position. Mubārakfūrī said: 
 
 “Know that there are numerous traditions that relate the virtue of the 15th of Shaʿbān. 
Their number indicates that the virtue of this night has a basis (in the religion). (He 
then goes onto relate numerous traditions related to its virtue) … These traditions, in 
their body, are enough evidence against anyone claiming there is no basis for 
specifying this night as virtuous and Allah knows best.”30     
 
Hence, the majority of scholars accepted the traditions relating the virtues of this 
night. It is related that the Prophet  said:  
 

أو  كن    إ إن ا     ا    

“Verily Allah most High gazes out on the 15th of Shaʿbān and forgives all His creation 
except for a idolater and one who has malice in his heart towards a fellow believer and 

bring disharmony between his fellow brethren.”31  
 

                                                 
28 ʿAbdullah b. Muḥammad al-Ghumārī, Ḥusn al-bayān fī laylah an-niṣf min shaʿbān, p.10, ʿĀlam al-kutub, 
1985, Beirut, Lebanon. 
29 ʿAbdullah b. Muḥammad al-Ghumārī, Ḥusn al-bayān fī laylah an-niṣf min shaʿbān, p.35, ʿĀlam al-kutub, 
1985, Beirut, Lebanon. 
30 Tuḥfah al-Aḥwadhī, Muḥammad ʿAbd ar-Raḥmān al-Mubārakfūrī vol. 3 p. 161, Dār al-ḥadīth, Cairo, 
Egypt, 2001. 
31 A weak tradition related by Ibn Ḥibbān and Ṭabarānī  
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ن  ده   ا   ع أ    و إن ا    و
ه  ا   

“Verily Allah gazes upon His slaves on the 15th Shaʿbān and forgives the believers, gives 
respite to the disbelievers and leaves the people who hold malice in their hearts with 

their malice until they leave it aside.”32  
 

In a tradition related by Muʿadh b. Jabal, it is said that the Messenger of God  said:  
 

ن إ  ل ا    ا   ْ ك أو َ ء ا    إ  ا
أة      أو  ر أو ا

 “God all-Mighty descends on the Night of the Fifteenth of Shaʿbān to the lowest heaven 
and forgives every believer except for a polytheist, one who has malice in his heart 

towards a fellow believer and bring disharmony between his fellow brethren, one who 
cuts family ties, or a woman who sells her body.”33 

 

ا ن و أ  ه  ا   ر   و ل  د  ر  ء  ا   
ك و   ق   ا  إ  إ  و  إ  ر و  إ  و  إ 

 ا و  إ   
“Gabriel came to me and said: ‘This is the night of the 15th Shaʿbān and therein God 

emancipates the number of people destined for the Hellfire equivalent to the number 
of hairs on the sheep of the Tribe of Kalb. However, He does not look upon an idolater, 
one who sows dissention amongst the people, one who has cut his ties with his family, 

he who hangs his garment below his ankle in arrogance, he who disrespects his 
parents, and he who is an alcoholic.’”34 

 
 It is said that it is a night wherein Allah forgives copious amounts of His creation for 
their wrongdoings and opens up the doors for change and new opportunities except 
disbelievers and people who commit major sin. It is a night when mercy, blessing, good, 
pardoning and forgiveness descends for the people of the earth. It is said that the night 
vigil expatiates the sins of that year just like the night vigil on the eve of Friday 
expiates the sins of that week and on the Night of Power (laylah al-qadr) expiates the 
sins of one’s entire life as mentioned by Imām as-Subkī in his Qurʾānic exegesis.    
 
Imām al-Shāfiʿī mentions in al-Umm that it has reached him that there are 5 nights 
when supplication is answered, one of them being the night of the 15th of Shaʿbān. The 
others being the night of Friday, the night of 1stof Rajab, and the nights of the two Eids. 

                                                 
32 A sound tradition related by al-Bayhaqī and Ṭabarānī  
33A weak tradition related by aṭ-Ṭabarānī, Ibn Ḥibbān, Ibn Mājah and at-Tirmidhī with differing 
expressions 
34 A weak tradition related by al-Bayhaqī 
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It has also been related that ʿUmar b. ʿAbd al-ʿAzīz wrote to the governor of Basra and 
commended him to spend the night in worship on four nights of the year: 1st Rajab, 15th 
Shaʿbān and the night of the two Eids.35 There are many other narrations from the 
Companions and early Muslims confirming this matter, as mentioned by Ibn Rajab al-
Hanbalī in his Laṭāʾif al-Maʿārif, and others. 
 
Ṣāwī said: “God granted His Messenger  full intercession for his community on this 
night. He asked on the 13th and was granted a third, he asked on the 14th and was 
granted two thirds and on the 15th he was granted full intercession except for those 
who wander far from God like the wandering of the camel.”36 
 
Some said on this night everyone who has performed a (good) deed is granted its 
blessing by having his praise placed on the tongues of Creation. 
 
Who does not benefit from this night? 
 
In addition to the people mentioned in the traditions mentioned above, there is a 
tradition related to ʿAlī, that those who do not benefit from this night are those who 
practice magic, fortune telling, divination, poetry, oppresses people through unjust 
taxes and policing, or someone who plays a long drum or mandolin. Aḥmad also relates  
that one who has taken another soul will not be forgiven. The list below collects the 
categories of people who are not forgive on this night:  
 
i) Idolater 
ii) One who has malice in his heart towards a fellow believer 
iii) One who brings disharmony between his fellow brethren, or one who cuts       

family ties 
iv) One who kills another 
v) One who practices magic 
vi) One who reads the future 
vii) One who abuses his power through taxing and policing and oppresses the     

people 
viii) An alcoholic 
ix) One who mistreats his parents 
x) Who cuts his family ties 
xi) Who drags his clothes in arrogance 
xii) A woman who sells her body 
xiii) Who plays forbidden musical instruments 
xiv) Who composes unlawful poetry 
 
Therefore, we can extrapolate from these traditions that one who commits enormities 
on this night or prior to it, and has not repented or made amends, will not be forgiven. 
                                                 
35 ʿAbdullah b. Muḥammad al-Ghumārī, Ḥusn al-bayān fī laylah an-niṣf min shaʿbān, p.10, ʿĀlam al-kutub, 
1985, Beirut, Lebanon. 
36 Ṣāwī’s super commentary on Jalalayn, p. 60 v. 4, ʿAbd al-Ḥamīd Aḥmad Ḥanafī, Maktabah Mashhad al-
Ḥusaynī, Cairo, Egypt, 1358 IE.   
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One of the most important acts is that one has a heart free of ill feeling towards others. 
Ibn Rajab said: 
 
“One of the righteous from amongst the early generations said: ‘The most virtuous of 
acts is having a sound heart free of ill feeling, a generous soul, and wishing good 
(naṣīḥah) for the community. Through these qualities those who attained did so, not 
through copious amongst of self-mortification in fasting and prayer.”37  
 
Can we act upon these traditions despite them being weak? 
 
There is general consensus that weak traditions may be acted upon for virtuous acts, 
such as voluntary fasting and prayer, as long as the traditions are not excessively weak, 
returns to a general basis in the Divine Law, and one is not convinced that the Prophet 
 specifically prescribed it. The majority of the scholars have recommended acting 
upon these traditions: 
 
Shurunbulālī said, “It is recommended to spend the night of the 15th Shaʿbān in 
worship…(because it atones for the sins committed in the year just as the night of 
Friday atones for the sins of the week and the Night of Power (laylah al-qadr) atones for 
the sins of a lifetime. Also, within that night (people’s) provisions  and appointed times 
are decreed i.e. whether they will rich or poor, be abased or raised, be given life or have 
it taken from them, and the number of those who will perform the pilgrimage (that 
year), and in that night, Allah showers great good abundantly (upon the people). There 
are five nights in which prayer is not rejected: Friday night, night of Rajab, the night of 
the 15th Shaʿbān, and the night of the two Eids…”38  
 
What should one do on this night? 
 
It is clearly stated in the works of the Schools of Law that it is recommended to worship 
on this night. Even Ibn Taymiyyah says this. Imām Ḥaṣkafī said in his Durr al-Mukhtār, 
one of the primary references in the Ḥanafī School: 
 
“Among the recommended (prayers) are on. . . . the nights of the two Eids, the middle 
of Shaʿbān, the last ten of Ramadan, and the first (ten) of Dhū al-Ḥijjah.”39 
 
Ibn Taymiyyah was asked about the prayer of mid-Shaʿbān (i.e. the night of). He 
answered:  
 

“If a person prays that night alone, or in a select congregation, as many groups of the 
early Muslims used to do, it is very good.”40 

                                                 
37 Laṭāʾif al-maʿārif p. 183, Dār al-Bayān al-ʿArabī, 2005, Cairo, Egypt. 
38 P. 545-6 Ḥāshiyah aṭ-ṭaḥtāwī ʿalā marāqī al-falāḥ sharḥ nūr al-īḍāḥ, Ḥasan ash-Shurunbulālī, ʿAbd al-
Karīm al-ʿAṭā, Damascus, Syria, 2001.  
39 Ad-Durr al-mukhtār, Muḥammad al-Ḥaṣkafī P. 92, Dār al-kutub al-ʿilmiyyah, Beirut, Lebanon, 2002. 
40 Ibn Taymiyyah, al-Fatāwā al-Kubrā, v.2; 222-138 
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It is a night when one should spend the night in prayer and beseech Allah for one’s 
needs and seek His forgiveness. It is related from ʿĀʾishah: 
 
“When it was the fifteenth of Shaʿbān, the Prophet  left my bed and by Allah my bed 
was not from any kind of silk or wool - ʿUrwah asked, ‘Allah exalted! Then what was it 
made from?’ The warp was of silk and the weft was from hair - I assumed he had gone 
to one of his other wives; therefore I got up to look for him in the room and my hand 
fell upon his feet whilst he was in prayer…. 

 
In one relation, she said that he prolonged his prostration until she thought Allah has 
taken his soul. She went up to him and touched his thumb and he moved so she moved 
back. When he finished his prayer, he turned to her and said, ‘O ʿĀʾishah, O Fair Maiden, 
did you think that the Prophet had cheated on you?’ She replied, ‘No, but rather I 
though that your soul had been taken because you spent so long in your prostration.’ 
‘Do you know what night this is?’ He asked. She said, ‘Allah and His Messenger know 
best.’ ‘This is the Night of 15th of Shaʿbān, Allah looks upon His slaves on the night of the 
15th and forgives for those imploring for His forgiveness and those imploring His mercy, 
and gives respite to those who hold malice as long as they are upon what they are,’ he 
said. 
  
He continued to stand and sit in prayer until the morning and his feet had swollen and I 
felt them, saying, ‘By my own mother and father, has Allah not forgiven any sin that 
could come of you both past and future? Has not Allah done so?’ He replied, ‘O ʿĀʾishah, 
should I not be a grateful servant? Do you know what this night holds?’ ‘What does it 
hold? I asked. ‘In this night all the children who are to be born are decreed, who will 
pass away, people’s provision, and all their deeds are taken up.’ Then I asked, ‘O 
Messenger of Allah, does no-one enter Paradise except through Allah’s mercy?’ He said, 
‘No-one.’ ‘Not even you?’ I asked. He said, ‘Not unless God immerses me in His mercy.’ 
And then he wiped his hands over his head and face.” 41 
 
There are some scholars who recommended praying one hundred cycles of prayer such 
as Abū Ṭālib al-Makkī, Imam al- Ghazālī, and ʿAbd al-Qādir al-Jīlānī as has been 
attributed to him in the book al-Ghunyāh.42 
 
Ghazālī said: 
 

                                                 
41 A weak tradition related by al-Bayhaqī 
42 Ibn Ḥajar al-Makkī mentions in his al-Ḥawādith al-Ḥadīthiyyah the questionable nature of much of 
what is attributed in this book to the great gnostic ʿAbd al-Qādir al-Jīlānī: “Also be wary of believing in 
what is written in al-Ghunyah of the Imām of the Gnostics and Spiritual Axis of Islam and the Muslims 
ʿAbd al-Qādir al-Jīlānī because someone, with whom Allah will take him to task, has fabricated things 
against him in the book of which he is innocent (ascribing anthropomorphic traits to Allah Exalted). How 
can such a ridiculous matter be circulated about him when he is one who is proficiently grounded, not 
only in the Book (Qurʾān) and the Sunnah, but in both the Shāfiʿī and Ḥanbalī Schools of Jurisprudence to 
the point where he would give legal opinion from both of these Schools?!!!...”         
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 “As for the prayer of Shaʿbān, it is on the night of the 15th of the month. One prays one 
hundred units of prayer in sets of two. After reciting the Fātiḥah in each unit, one 
recites Sūrah al-Ikhlāṣ eleven times or if one wishes, one can pray it as ten units of 
prayer reciting Sūrah al-Ikhlāṣ one hundred times in each unit. This prayer is also 
related as one of the (recommended) prayers. The early generations used to pray this 
prayer and called it ‘the Prayer of Good (ṣalāh al-khayr). They used to come together 
for it and may have prayed it on congregation. It is related from al-Ḥasan (al-Baṣrī) that 
he said, ‘Thirty Companions of the Prophet  related to me that Allah gazes upon he 
who prays this prayer in this night seventy times and fulfils through every glance 
seventy needs the least of them being forgiveness.’”43 
 
Ṣāwī said: 
 
 “It has been related that whoever prays one hundred cycles of prayer on this night, 
Allah shall send one hundred angels to him. Thirty shall give him glad tidings of 
Paradise, thirty shall guard him from the punishment of the Fire, thirty others shall 
guard him from tribulation in this world and ten shall guard him from the deceptions 
of the Devil.”44  
   
However, the majority of scholars considered it blameworthy to stipulate a specific 
number of prayers to this night as nothing has come to us from authoritative sources. 
There is a tradition attributed to ʿAlī  that Ibn al-Jawzī classified as fabricated in his 
book al-Mawḍūʿāt. He also mentioned a number of other methods this prayer has been 
conveyed but they are all baseless.  Imām Nawawī (in al-Majmūʿ), Imam Buhūtī (in 
Kashshāf al-Qināʿ), Imam Shurunbulālī (in al-Shurunbulāliyyah) and others have 
mentioned that prayers such as this and the one hundred-unit prayer of ar-Raghāʾib are 
blameworthy innovations and come from fabricated traditions.  
 
As-Subkī said in his book Taqyīd at-Tarājīḥ, “Coming together to pray the prayer of 
Shaʿbān and the Prayer of Raghāʾib (on the 1st Friday of Rajab) is a reprehensible 
innovation.”45 
  
As for reciting Yāsīn 3 times with in the intention of long life of blessing and good 
deeds, protection from illnesses, tribulation and extra provision, and that one’s heart 
be filled with Allah and no need besides Him and a good ending to one’s life, there is no 
harm in having this intention. Zabīdī said: 
 
“It is an inherited practice from one generation to the next to spend this night in 
worship by praying six units of prayer, in sets of two, after the Maghrib prayer, reciting 

                                                 
43 Al-ʿIrāqī said regarding this narration that it is baseless as mentioned by Zabīdī in his commentary on 
the Iḥyāʾ ʿulūm ad-dīn, kitāb asrār aṣ-ṣalāh wa muhimmātihā, p.706, v. 3 dār al-kutub al-ʿilmiyyah 1989, 
Beirut, Lebanon. 
44 Ṣāwī’s super commentary on Jalalayn, p. 60 v. 4, ʿAbd al-Ḥamīd Aḥmad Ḥanafī, Maktabah Mashhad al-
Ḥusaynī, Cairo, Egypt, 1358 IE.   
45As mentioned by Zabīdī in his commentary on the Iḥyāʾ ʿulūm ad-dīn, kitāb asrār aṣ-ṣalāh wa 
muhimmātihā, p.707, v. 3 dār al-kutub al-ʿilmiyyah 1989, Beirut, Lebanon. 
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in each unit the Fātiḥah once and Sūrah al-Ikhlāṣ six times and after finishing each set 
to recite Sūrah Yāsīn once and reciting the well-known supplication of the 15th Shaʿbān, 
asking Allah for blessing in one’s years in the first, for blessing in one’s provision in the 
second, and asking for a good ending to one’s life in the third. They mentioned that 
whoever prays this pray in this manner, will be granted what he asks for. This prayer is 
well-known in the books of the later Sufis. However, I have not found a sound basis for 
the prayer or the supplication in the prophetic practice except that it is from the 
practice of some of the spiritual masters.”46   
 
Some of the scholars were very critical of this practice whilst others were more lenient.  
 
Should one spend the night at home or in the mosque? 
 
Ibn aṣ-Ṣalāḥ was asked about one who prays the specific prayer related to the 1st of 
Rajab and Shaʿbān. He answered: 
 
“As for the prayer on the 1st Friday in Rajab known as Raghāʾib, it is an innovation and 
the tradition regarding it is fabricated. This practice did not occur until four hundred 
years after the Prophetic migration. That night has no virtue over any other Friday 
night of the year. As for the night of 15th Shaʿbān, it is a virtuous night in which it is 
recommended to spend the night in worship. However, one should do so individually 
and not in congregation. As for the people taking this night and the first Friday in Rajab 
as a festive occasion and a religious emblem, it is a reprehensible innovation. As for the 
people spending excessive wealth on oil to lighten up this night (in the mosques and 
houses), this is contradictory to the Prophetic practice. What astonishes me is the 
people’s endeavor to practice these innovations on these nights whilst neglecting many 
of the established practices related from the Messenger of Allah  and Allah is our 
support and most knowledgeable.” 
 
ʿIzz ad-Dīn b. ʿAbd as-Salām conferred what Ibn aṣ-Ṣalāḥ had said to be correct except 
that Ibn aṣ-Ṣalāḥ went back on his legal opinion and deemed it fair to pray the specific 
prayer on the 1st Rajab and spending the night of 15th in congregational worship whilst 
acknowledging that the traditions related to them were baseless. He even composed a 
treatise clarifying the virtue of doing so. ʿIzz ad-Dīn b. ʿAbd as-Salām refuted him in a 
separate treatise and they fell out over the issue.  
 
Ibn Ḥajar al-Haytamī said in his book Al-Īḍāḥ wa al-bayān li ma jāʾ fī laylah an-niṣf min 
shaʿbān, “The scholars supported ʿIzz ad-Dīn b. ʿAbd as-Salām in his position in their 
time and even after, testifying that he was on the truth and that his adversary was 
incorrect in all his arguments. Even the elite from amongst Ibn aṣ-Ṣalāḥ’s students and 
supporters such as the well-known scholar of Ḥadīth and Qurʾān Abū Shāmah 

                                                 
46 Zabīdī in his commentary on the Iḥyāʾ ʿulūm ad-dīn, kitāb asrār aṣ-ṣalāh wa muhimmātihā, p.708, v. 3 
dār al-kutub al-ʿilmiyyah 1989, Beirut, Lebanon. 
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supported ʿIzz ad-Dīn b. ʿAbd as-Salām and he was astonished at his teacher Ibn aṣ-
Ṣalāḥ’s position, going to great lengths to refute him...”47 
                  
Awzāʿī was of the opinion that one should spend the night alone and not congregate in 
the mosque to spend the night in congregational prayer and relating the virtues of this 
night. Khālid b. Maʿdān, Luqmān b. ʿĀmir and Isḥāq b. Rāhuwayh were of the opinion 
one should gather in the mosque and they did not see it as an innovation. They used to 
dress in their best attire, apply kohl to their eyes, burn incense and spend the night in 
prayer in the mosque.48  
 
In the Ḥanafī School, it is disliked to perform non-obligatory prayers (besides tarāwīḥ) 
in congregation.  
 
Imam al-Ḥaṣkafī says: 
 
“(Witr is not prayed) or (any voluntary prayer in congregation outside of Ramaḍān) i.e. 
that is (mildly) disliked (tanzīhī) whereby there is invitation for four people (or more) 
to pray in congregation behind someone…”49       
 
Shurunbulālī says: 
 
“(It is disliked to gather together to spend the night in worship on these nights) i.e. 
those previously mentioned (in the mosques) and other places because it is something 
that the Prophet  and his Companions did not do and thus the majority of scholars 
from the Hijāz such as ʿAṭāʾ, Ibn Abī Mulaykah, the scholars of Madinah and the 
students of Mālik and others spoke out against it, saying that it was an innovation and 
spending the night together on the nights of Eid was not transmitted to us from the 
Prophet  or his Companions.”50 
 
Aḥmad Ṭaḥṭāwī comments on these words: “Know that ritual prayer performed 
solitarily in and of itself is legislated whereas leading others in prayer is mildly disliked 
(tanzīhī) whereby others are openly invited to participate.”51    
 
Zabīdī says: 
 
“Our (Ḥanafī) scholars have said that it is disliked to gather together for worship on 
these nights previously mentioned in the mosques and elsewhere. An-Najm al-Ghayṭī52 
                                                 
47 ʿAbdullah b. Muḥammad al-Ghumārī, Ḥusn al-bayān fī laylah an-niṣf min shaʿbān, p.34, ʿĀlam al-kutub, 
1985, Beirut, Lebanon. 
48 ʿAbdullah b. Muḥammad al-Ghumārī, Ḥusn al-bayān fī laylah an-niṣf min shaʿbān, p.11, ʿĀlam al-kutub, 
1985, Beirut, Lebanon. 
49 V.1 P.524 Ḥāshiyah Ibn ʿĀbidīn, Bulaq edition  
50 P. 547 Ḥāshiyah aṭ-ṭaḥtāwī ʿalā marāqī al-falāḥ sharḥ nūr al-īḍāḥ, Ḥasan ash-Shurunbulālī, ʿAbd al-
Karīm al-ʿAṭā, Damascus, Syria, 2001.  
51 P. 547 Ḥāshiyah aṭ-ṭaḥtāwī ʿalā marāqī al-falāḥ sharḥ nūr al-īḍāḥ, Ḥasan ash-Shurunbulālī, ʿAbd al-
Karīm al-ʿAṭā, Damascus, Syria, 2001. 
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said in regard to the manner in which the people worship in the night together in 
congregation on the night of the 15th Shaʿbān that the majority of scholars have spoken 
out against it from the Hijāz such as ʿAṭāʾ, Ibn Abī Mulaykah, the scholars of Madinah 
and the students of Mālik, who all said that all of it is an innovation and that 
performing prayer in congregation is not established from the Prophet  or his 
Companions. However, the scholars of the Levant were divided on the issue. There 
were those who considered it praiseworthy to spend the night in prayer in 
congregation in the mosque such as the esteemed scholars of the second generation 
Khālid b. Maʿdān and ʿUthmān b. ʿĀmir, and Isḥāq b. Rāhuway agreed with them, and 
there were those who disliked congregating in the mosques for ritual prayer that night 
and this was the position of Awzāʿī, the leading jurist and issuer of legal edicts in the 
Levant.”53  
 
Dardīr says in his commentary on Khalīl: 
 
“…(and) it is disliked (to have a large gathering) for a (supererogatory) prayer for other 
than Tarāwīḥ (or) a small gathering such as two men or three (in a public place) out of 
fear of ostentation (unless) the place is private and it is a small gathering. In that 
circumstance, (there is no) dislike as long as it is not a time in which the scholars have 
declared gathering an innovation such as the night of the 15th Shaʿbān or the first 
Friday of Rajab and the 10th Muḥarram. In those times, there is no debate that it is 
disliked.”54 
  
What is understood from these words is that coming together to gather for a specific 
prayer is blameworthy such as gathering for one hundred units in which Sūrah al-
Ikhlāṣ is read one thousand times, which none of the imams have allowed. It would also 
seem that simply gathering together would fall under the censure as well, but I have 
not found any explicit words in my research since the word ‘gathering’ (ijtimāʿ) in the 
texts all seem to be within the context of the dislike in congregating for a 
supererogatory prayer, and Allah knows best. 
 
However, there were scholars who deemed gathering together without the intention of 
praying together in congregational supererogatory prayers as not only permissible, but 
recommended. ʿAbdullāh b. Muḥūmmad al-Ghumārī said: 
 
“This was the sounder of the two opinions according to our father55 – may Allah be 
pleased with him. He used to tell the brethren to spend this night in worship in the 

                                                                                                                                                 
52 Najm ad-Dīn Muḥammad b. Ahmad al-Ghayṭī Iskandarī ash-Shāfiʿī d. 984 known as a great scholar of 
ḥadīth. 
53 Zabīdī in his commentary on the Iḥyāʾ ʿulūm ad-dīn, kitāb asrār aṣ-ṣalāh wa muhimmātihā, p.708, v. 3 
dār al-kutub al-ʿilmiyyah 1989, Beirut, Lebanon. 
54 Aḥmad ad-Dardīr, Sharḥ al-kabīr ʿlā Khalīl, v. 1 p. 496, Dār al-Fikr, Beirut Lebanon, 1998.  
55 Muḥammad al-Ghumārī the great Darqāwī Shaykh.  
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Zāwiyah Ṣiddiqiyyah (in Tangiers, Morocco), engrossed in invocation, Qurʾān, and 
supplication, and then they would head off after food.”56   
 
 Shaykh Muḥammad b. ʿAlawī al-Mālikī said: 
 
“The upshot is that spending this night awake in worship in this night is recommended 
due to the prophetic traditions that have been related. One can do this by performing 
prayers that are not set at a specific number, reciting Qurʾān individually, through 
invoking Allah most-High, supplicating and glorifying Him, sending prayers upon the 
Prophet  in a group or as individuals, relating prophetic traditions and listening to 
them, holding lessons and gatherings to explain and comment upon the related 
traditions, speaking of the virtues of this night, attending this gatherings and giving 
your ear to them and anything of this kin.”57 
 
Therefore, in my humble opinion, it is a meritorious act - due to the lack of knowledge, 
laxity and low aspirations of the people - to hold gatherings at the beginning of the 
night or in the day prior in order to educate the people and make them aware not only 
of the virtues of this night but the baseless practices related in order that they can 
avoid. They should also educate them as to how to make the most of the night. Then 
the religious leaders should send them away to their homes so that they can perform 
their individual worship until the dawn.  
 
Note that what is meant by ‘giving life to the night’ is said to be staying up most of the 
night in worship, although other scholars have said just one hour suffices. Others have 
said that just being determined to pray Maghrib, ʿĪshāʾ and Fajr in congregation will 
fulfill “giving life to the night.” 
 
Going to the graveyard on this night: 
 
It is a praiseworthy act to spend a short portion of the night at the graveyard on this 
night to ask forgiveness for the deceased. It is related that the Messenger of Allah  
went out in this night to seek forgiveness for the deceased at Baqīʿ: 
 
“The Messenger of Allah  came to me and began to remove his clothing and then all of 
a sudden he got up and dressed again. I was taken by such jealousy, thinking that he 
will go to one of my companions (i.e. one of his other wives) that I went out and 
followed him. There I found him at Baqīʿ al-Gharqad seeking forgiveness for the 
believing men and women and the martyrs. I said to myself, ‘By my father and mother, 
there you are fulfilling a need of your Lord and here I am fulfilling a worldly need!’ I 

                                                 
56 ʿAbdullah b. Muḥammad al-Ghumārī, Ḥusn al-bayān fī laylah an-niṣf min shaʿbān, p.10, ʿĀlam al-kutub, 
1985, Beirut, Lebanon. This is also the practice up to this day in the Old City of Fez, Morocco in the house 
of the late Shaykh Makkī b. Kīrān (d. 1421), who was a master of the ten variants of Qurʾān and a student 
of Shaykh Muḥammad al-Ghumārī. He would gather the scholars and lovers of invocation and spiritual 
poetry from Ẓuhr and fill the day with remembrance until the late night.     
57 “What is in Shaʿbān?” (Mādha fī Shaʿbān) by Muḥammad b. ʿAlawī al-Mālikī p. 85  
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quickly departed back to my quarters and I entered breathing heavily. The Messenger 
of Allah  came back to me and asked, ‘What is this heavy breathing, ʿĀʾishah?’ I 
replied, ‘You came to me and began to remove your clothing and then all of a sudden 
you got up and dressed again. I was taken by such jealousy, thinking that you would go 
to one of my companions (i.e. one of his other wives) that I went out and followed you 
and I found you at Baqīʿ al-Gharqad doing what you were doing.’ He replied, ‘ʿĀʾishah, 
did you think that Allah and His Messenger would treat you unjustly? Gabriel  came 
to me and said, ‘This is the night of 15th Shaʿbān. Herein, Allah frees people from the Fire 
equivalent to the number of hairs of the flocks of the Tribe of Kalb…’ Then he took of 
his clothing and said, ‘ʿĀʾishah, do you give me permission to stand this night in 
prayer?’ I replied, ‘Yes, by my mother and father.’ Then he stood up in prayer and 
prostrated for such a long time that I thought his soul had been taken, so I got up to see 
to him and my hands fell on the soles of his feet and he moved, so I became so happy. I 
heard him say in his prostration:  
 

 ءً َ  َ ِ ْ  ا َ  َ ُ ْ وَ   َ  َ ْ ِ  َ ِ  ذُ ُ ا وَ  َ ِ َ َ  ْ ِ  كَ َ ِِ   ذُ ُ ا وَ  َ ِ َ ِ  ْ ِ  كَ ِ ْ َ ِ  ذُ ُ ا 
َ ٰ َ  َ ْ َ ْ  ا َ َ  َ ْ ا  َ ْ َ َ  ي ِ  َ ِ  ابِ َ  ا ِ  َ ِ ْ وَ  ُ  َ ا  دُ اوُ  دَ ِ ا  لَ  َ َ َ  َ َ  لُ ُ ا  َ ِ ْ  

  َ ْ ْ ُ  نْ ا  ُ َ   ُ وَ 

“I seek refuge in Your pardoning from Your punishment. I seek refuge in Your 
contentment from Your anger. I seek refuge in You from You. Exalted is Your 

countenance! I cannot enumerate praise fitting for You. You are as You have praised 
Yourself. I say to You just as my brother David did: ‘I rub my face in the soil before My 

Master and He is most fit to prostrate to.’” 
 
When I woke in the morning, I mentioned these words to him and he said, ‘ʿĀʾishah, 
have you learnt them?’ I replied that I had. He said, ‘Learn them and teach them to 
others for Gabriel  taught them to me and commanded me to repeat them in 
prostration.’”58 
 
In another narration: 
 

َ َ ي وَ ِ َ  هِ ِ ٰ  يادِ َ ُ  َ ِ  َ آَ ي وَ ادِ َ َ وَ  ِ َ َ  َ َ  َ َ َ    َ ْ ُ  ِ َ َ   َ   ْ ِ َ  َ   ِ ُ  ُ ْ ٰ 
 ِ ُ   َ ِ ٍ  ْ ْ  َ ْ ا  ِ ِ ا َ ِ ِ   َ ِ ْ وَ  َ َ َ  َ ِ َ ا  هُ َ َ َ وَ  ُ َ ْ َ   َ وَ  ُ َ َ ي 

 “I have fallen into prostration before You inwardly and outwardly, and my heart 
believes in You. Here is my hand and what it has committed of wrongs against my very 
self. O Mighty One who is hoped for before every mighty thing, forgive me this mighty 

sin. My face falls into prostration before the One who created it and cleft open its 
hearing and sight.” 

 
Then he raised his head and said: 
 
                                                 
58 A weak tradition related by Bayhaqī 
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َ  َ  ِ َ  كِ ْ ا  َ  ِ  ِ  َ ً ْ  َ ِ ْ زُ ارْ   ُ  اَ  َ َ  وَ ًِ      ِ  
“O Allah, provide me with a god-fearing heart free from idolatry and clean and don’t 

make me barefooted and wretched.”59 
 
There is a supplication that is attributed to ʿAbdullah b. Masʿūd and it commonly 
recited on this night: 
 
م  إ إ أ  ا  ٕ ل وا ام  ذا ا ٕ ل وا  ذا ا     ذا ا
ء  ب    ا ا ك  أم ا ٔ ا إن   ر ا و و

ه أم و ء و و ل    ا    ٕ ك     أ 
ب  ا

“O Beholder of favour and no favour is shown unto You! O Beholder of Majesty and 
Generosity! O Beholder of Might and Bestowal of blessings! There is no god but You! 

You are the foundation for the seekers of asylum! You are the protector for those who 
seek refuge! You are the safety place for the fearful! If You have decreed for me in the 

source of ordinance (umm al-kitāb) that I am damned, then erase the name of 
damnation from me and establish me as felicitous before You, granted the ability to 

carry out all good for You say in Your Book, ‘Allah erases what He wills and establishes 
and with Him is the source of ordinance.’60    

 
Due to the weakness of this narration, many of the scholars prefer to omit the 
mentioning of the ‘source of all ordinance’ because nothing in the source of ordinance 
(umm al-kitāb) can be erased since Allah says: 
 

ُ ا ﴿ ْ بِ َ َ ِ ْ ُه ام ا َ ْ ِ ُ َو ِ ْ ُ ُء َو َ َ  َ  ُ﴾ 

 “Allah erases what He wills and establishes and with Him is the source of ordinance.”61 
 
Therefore, the scholars composed the following supplication fit to be recited on this 
night: 

 
لِ  ْ َ َذا ا امِ  َ ْ ِ ٕ ْ ِل َوا َ َ ْ َ َذا ا  َ ْ َ َ  َ ُ  َ َ  َ ْ ٰ  َ َذا ا َ إِ ِم  َ ْ ِ ٕ ْ َ َوا ِ ِ ُ ا ْ َ  َ ْ َ إِ ا

وًدا اْو ُ  ُ ْ َ ً اْو  و ُ ْ َ ِ اْو  َ َك  َ ْ ِ  ِ َ ْ َ َ َ إِْن  ِ ِ َ ْ ُ ا َ ْ ٔ َ َ َو ِ ِ َ ْ ُ ْ ُر ا َ ِ َو  َ َ ا  ً َ
ُ ا  ْ َ ْزِق  وَ ا َ َ  َ ِ ْ َ ِ  ُ ً ُزو ْ َ ا  ً ِ َ َك  َ ْ ِ  ِ ْ ِ ْ ِ َوا َر رِْز َ ْ ِ ِدي َوإ ْ َ ِ َو َ ْ ِ ِ َو

 ٰ َ ِل  َ ُ ْ َ ا ِ َ ِ  ِ  َ ْ َ ا ُ ْ َ َ َو ْ ُ  َ ِ ٕ َ اِت  َ ْ َ ْ ِ  ً َ ُ ا ُ ْ َ  ِ َ ْ ُ ْ َ ا ِ َ ِن  َ ِ   َ  ُ

                                                 
59 A weak tradition related by Bayhaqī 
60 A very weak tradition mentioned by Dhahabī 
61 Qurʾān: 13/39 
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ُ وَ  ِ ْ ُ ُء َو َ َ ٰ ِ ِب إ َ ِ ْ ُه ام ا َ ْ ِ ِ ِم ا َ ُ ْ ِن ا َ ْ َ  ْ ِ  ِ ْ ِ ا َ ْ َ  ِ  ِ َ ْ ْ َ ا ِ  ِ
 َ ْ َ  َ  َ ُ َو َ ْ َ  َ ِء  َ َ ْ َ ا ِ  َ  َ ِ ْ َ َ اْن  ُ ْ ُم ا َ ْ ُ ٍ َو  ِ َ  ٍ ْ ُ ا  َ ِ ُق  َ ْ َ ا ُ َ ُ َو ْ

َ ا  ُم َو  َ ْ ْ َ ا ْ َ ا ْ َ ا ِ ُ إ َ ْ ِ ا ِ ُ  َ َ ٰ َ   ٰ َ ِ ٰ َ  وَ  ٍ  َ  ُ َ ِ    َ  ِ  آ  َ  َ  وَ  ِ ِ ْ و 
“O Beholder of favour and no favour is shown unto You! O Beholder of Majesty and 
Generosity! O Beholder of Might and Bestowal of blessings! There is no god but You! 

You are the foundation for the seekers of asylum! You are the protector for those who 
seek refuge! You are the safety place for the fearful! If You have decreed for me in the 

source of ordinance (umm al-kitāb) that I am damned, rejected, straightened in my 
provision, erase, Allah, my perdition, deprivation, rejection and straightened provision  

and establish me as felicitous, blessed with provision and granted the ability to carry 
out all acts of goodness for You have said – and Your word is truth - in Your revealed 
Book on the tongue of your sent Prophet, ‘Allah erases what He wills and establishes 

and with Him is the source of ordinance. ‘O My God, by Your most magnificent 
theophany on the night of the 15th in the most noble month of Shaʿbān in which all 

matters are confirmed and settled, I ask you to remove from us all forms of tribulation 
that we have knowledge of and what we have no knowledge of and  of what you are 

most knowledgable. Verily, You are the Mightiest and Most Noble – and send prayers 
and peace be upon our liege-lord Muḥammad, his folk and Companions.” 

 
What if I cannot spend the whole night in prayer? 
 
If one is unable to perform anything beyond the obligatory ritual prayer due to illness, 
due to being engaged in other necessary activities, they should observe the following 
acts at the very least: 
 

i) Perform the Maghrib, ʿĪshāʾ  and Fajr prayer in congregation in the mosque or in their 
home in case of their being sick. 

ii) Persist in remembrance until they go to bed 
iii) Supplicate to Allah to forgive them and fulfil their needs. One can do this even if bed 

prone. 
 
Women during their menstrual cycle cannot perform the ritual prayer or recite Qurʾān, 
but they can recite invocations, read prayers upon the Prophet  and pray to Allah. 
  
The power of supplication: 
 

ى  ه ا  إ ة   إ و  ر إ أ إ أن  ث    
ة  د ٓ ف   وإ أن    ا اوإ أن  ء    إذاً    ا

 ا أ ل
 “There is no Muslim who makes a supplication wherein there is no sin or cutting of ties 

except that Allah grants him one of three things: either He hastens to answer him, He 
stores it away for him until the next life, or He averts some harms from him equivalent 
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to what he asked for.” They asked, “Should we not make plenty of supplication then?” 
He replied, “By Allah do so!”62  

 
ء و   ا إ ا ء إ ا د ا   

“Nothing repels the Divine decree save supplication and nothing increases one’s years 
save piety.”63 

 
Can supplication repel fate? 
 
The Messenger of Allah  said: 
 

ء  ء إ ا  د ا
“Nothing repels destiny besides supplication.”64 

 
There are two kinds of divine decree according to Islamic creed. There is irrevocable 
decree (mubram) and suspended decree (muʿallaq).  Irrevocable decree is the 
knowledge of Allah that does not change. Whereas the suspended decree is what is 
decreed in the scrolls of the angels who are dispatched to carry out Allah’s commands. 
They can be commanded to carry out a certain act and then, through the power of 
supplication, it can change.  
 
Al-Ghazālī said, “If it were asked what is the benefit in supplication when nothing can 
repel the Divine decree?” Know that one of the form of the Divine decree is repelling 
tribulation is through supplication. Indeed, it is a means to repel tribulation and bring 
about mercy just as sowing the seed is the means for plants to emerge from the land 
and just as the shield is the means to block the arrow. Likewise, supplication repels 
tribulation.”65  
 
Saʿdī said, commenting on the verse: 
 

ْ  م ا  هُ َ ْ ِ وَ  ُ ِ ْ ُ وَ  ءُ َ  َ َ  ُ  ا ُ ْ َ ﴿  ﴾بِ َ ِ ا

“Allah erases what He wills and establishes and with Him is the source of ordinance.”66 
 
Allah erases what He wills of appointed matters and establishes what He wills from 
them, also. This erasure and change is in other than what is in His knowledge prior and 
what His Pen has decreed for no change or alteration takes place in that for it is 
inconceivable that any deficiency or error be associated with Allah’s knowledge. Hence, 
He said: ‘And with Him is the source of ordinance’, i.e. the Preserved Tablet in which all 

                                                 
62 A rigorously authenticate tradition related by Aḥmad, Bazzār and Abū Yaʿlā 
63 A sound tradition relayed by Tirmidhī 
64 A tradition related by Tirmidhī 
65 Sanadī’s commentary on Ibn Mājah 
66 Qurʾān: 13/39 
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matters return. It is the basis and these matters are stems and branches. Therefore, 
alteration and change occurs in the stems and branches such as the deeds of the day 
and the night that the angels record down and Allah creates means for these matters to 
be established or to be erased. However, these means do not exceed what is recorded in 
the Preserved Tablet (lawḥ maḥfūẓ). Just as Allah has placed piety and goodwill a 
means for longevity and copious provision and just as He has made sins a means to 
destroy the blessing found in provision and longevity, He has also created the means to 
be delivered from the paths of destruction and calamities as a way to obtain safety and 
He has made exposure to those a way to damnation. He is the one who carries out 
affairs through His Divine omnipotence and will and what He carries out does not differ 
with His knowledge and what He has ordained in the Preserved Tablet.”  
 
Ibn Ḥajar al-ʿAsqalānī said: 
 
“Erasure and affirmation (of deeds) relates to the knowledge of the angels. As for what 
the source of ordinance (umm al-kitāb), which is the knowledge of Allah most-High, 
there is no erasure related to it at all. This is what is known as the irrevocable decree 
(qaḍāʾ mubram) and the former is called suspended decree (qaḍāʾ muʿallaq).” 
 
However, there is a difference of opinion whether what can be altered is the knowledge 
within the Preserved Tablet (lawḥ maḥfūẓ) itself or simply the scrolls dispatched to the 
angels: 
 
Ṣāwī said: 
 
“The upshot is that the knowledge of Allah is not susceptible to change without 
question whilst the knowledge (conveyed) in the scrolls (of the angels) is susceptible to 
change without question. The difference of opinion is with regard to the Preserved 
Tablet (lawḥ maḥfūẓ) since the verse is open to interpretation, and Allah knows best as 
to the reality.”67  
 
Therefore, through the means of supplication and righteous works one can alter the 
tasks assigned to the angels and possibly even within the Preserved Tablet (lawḥ 
maḥfūẓ) regarding one’s life but not in the knowledge with Allah. Supplication is a 
powerful means to gaining blessing and solutions in one’s life just as taking medicine is 
the means to remedy one’s illnesses and ailments.  
   
The merit of fasting the following day: 

ن ر إذا   ا   ا  ل   ا  و ـ رك و  ٕن ا 
، ء ا ٔ ل: أ   وب ا إ ا زٍق ٍ   ؟ أٔرز؟ أ 

ا ؟ أ  ٔ ؟ أ   ٔ ا    ؟   اأ 

                                                 
67 Ṣāwī’s super commentary on Jalalayn, p. 277 v. 1, ʿAbd al-Ḥamīd Aḥmad Ḥanafī, Maktabah Mashhad al-
Ḥusaynī, Cairo, Egypt, 1358 IE.   
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“When the night of the 15th Shaʿbān comes, stand the night in prayer and fast the day 
for Allah most blessed and high descends therein at the setting of the sun to the lowest 
heavens and says, ‘Is there not someone who seeks My forgiveness so that I may forgive 
him? Is there not someone who seeks provision so that I can provide for him? Is there 

not someone who is in tribulation so that I may grant him well-being? And so forth 
until the rising of the dawn.”68 

 
Although the above tradition on the merit of fasting this day is the only specific 
tradition, the tradition that follows suggests that the Prophet  used to fast this day 
along with other days in Shaʿbān because, according to the large number of traditions 
already sited, it is the night in which the Angel of Death is handed the names of the 
souls he will take that year:         
   

ٔ أ م  ت  ا   رو   ا  أن    إ    ا
  ا إ و أ 

“O ʿĀʾishah, it is a month in which it is transcribed to the Angel of Death the name of 
every soul which will be taken for the coming year; therefore I desire that my name not 

be transcribed except that I am fasting.”69 
 
The scholars are agreed on the permissibility of fasting the days of Shaʿbān and if one is 
to limit oneself to fasting one day in this month, it is recommended for it to be this one 
as stated by Aḥmad ad-Dardīr said: 
 
“(And) it is recommended to fast…(the 15th Shaʿbān) for he who wishes to limit 
himself…”70  

 
Is it not forbidden to fast the last 15 days of Shaʿbān? 
 
There are numerous prophetic traditions, which suggest that supererogatory fasting in 
the last 15 days of Shaʿbān is forbidden. 
 
The Prophet said : 
 

  ً م  ن  م أو  إ ر  م  ن   ا ر

“Do not precede the month of Ramadan by fasting one or two days unless it coincides 
with a fast one does so regularly.”71 

 

                                                 
68 A weak tradition (not fabricated as some claim) related by Ibn Mājah and quoted by Mundhrī, Ibn Rajab 
and Dimyāṭī 
69 A sound tradition related by Abū Yaʿlā 
70 Ad-Dardīr, Bulghah as-sālik li aqrab al-masālik, v. 1 p. 447, Dār al-kutub al-ʿilmiyyah, Beirut, Lebanon 
1995. 
71 A tradition related by Bukhārī, Tirmidhī, Ibn Mājah, Abū Dāwūd and Nisāʾī 



 23 

ن ن ر ا   ن    إذا ا 
“Once only the last 15 days of Shaʿbān remain, do not fast.”72 

 
Due to these prophetic traditions some of the scholars notably from the Shāfiʿī School 
saw it offensive to fast the last 15 days of Shaʿbān, and forbidden to fast the last two 
days. However, the majority of scholars saw it permissible (jāʾiz) to fast the last 15 days. 
 
Abū Bakr b. al-ʿArabī said: 
 
 “The intent of this tradition is that one who finds it very hard to fast consecutive days 
should relax and take it easy (in order to prepare himself for Ramaḍān.) Therefore, it is 
not recommended that he fast just as it is not recommended for one to fast on the Day 
of ʿArafah so that he may keep his strength to supplicate on that day. If one is able to 
cope then the prohibition does not apply to him.”73   
 
Shurunbulālī said: 
 
“It is disliked to fast the last two days of Shaʿbān but it is not disliked to fast the days 
before that…”74 
 
Taḥṭāwī said: 
 
“The upshot is whether it is disliked for one to fast one or two days before Ramaḍān. 
The author of Tuḥfah considered it disliked unconditionally whereas some of them, 
they being the majority, conditioned the dislike of doing so if one intended by fasting it 
that it was from Ramaḍān (i.e. out of caution). The position of the majority of scholars 
is what he mentioned in Hidāyah.”75  
 
Dusūqī said: 
 
 “It is permissible to perform any supererogatory fasts on the last 15 days of Sha’ban as 
opposed to what the Shafiʿī School says, who deem it offensive. They use the Prophetic 
tradition, ‘Let none of you precede Ramadan fasting by one or two days unless he be 
fasting a regular fast. If so, let him fast that day,’ as a proof. However Qādī ʿIyāḍ 
responded by saying that the prohibition in the tradition applies to fasting before out 
of magnificence for the coming month just as it offensive to pray the supererogatory 
prayers before the obligatory with the intent that one is doing so out of magnificence 
for it.”76 
                                                 
72 A rigorously authenticated tradition relayed by Suyūṭī in al-Jāmiʿ aṣ-Ṣaghīr 
73 Tuḥfah al-Aḥwadhī, Muḥammad ʿAbd ar-Raḥmān al-Mubārakfūrī vol. 3 p. 159, Dār al-ḥadīth, Cairo, 
Egypt, 2001. 
74 Ḥāshiyah aṭ-ṭaḥtāwī ʿalā marāqī al-falāḥ sharḥ nūr al-īḍāḥ, P. 310 v. 2, Ḥasan ash-Shurunbulālī, ʿAbd al-
Karīm al-ʿAṭā, Damascus, Syria, 2001. 
75 Ḥāshiyah aṭ-ṭaḥtāwī ʿalā marāqī al-falāḥ sharḥ nūr al-īḍāḥ, P. 310 v. 2, Ḥasan ash-Shurunbulālī, ʿAbd al-
Karīm al-ʿAṭā, Damascus, Syria, 2001. 
76 Ḥāshiyah ad-dusūqī ʿalā ash-sharḥ al-kabīr, p. 801 v. 1, Dar al-Fikr, Beirut, Lebanon, 1998. 
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There are numerous prophetic traditions proving that the Prophet  fasted these days 
and encouraged others to do so, too. 
 
What names are attributed to this night? 
 
Qurṭubī said: 
 
 “The blessed night is the Night of Divine Decree (laylah al-qadr). It has also been said 
that it is the 15th of Shaʿbān.  This night has four names: The Blessed Night (because of 
the mercy, blessing, good, pardoning and forgiveness that rains down on the people of 
the earth), the Night of Exemption (because the wretched are exempted from Allah’s 
mercy and the righteous are exempted from His forsaking them (al-khidhlān), the 
Night of Sealing (aṣ-ṣakk), (because the doors are closed to any interference to what is 
to be ordained that coming year), and the Night of Destiny. (Sāwī added the Night of 
Mercy.) It has also been described as the Blessing for this is the night when Allah sends 
His blessing, good and reward to his servants.”77  
 
The Night of Forgiveness: 
 
The Prophet  said: “When the night of the 15th of Shaʿbān comes, stand in prayer 
throughout the night and fast the day for Allah descends to the nearest heavens from 
sunset, saying “Is there no one who seeks forgiveness so that I may forgive him? Is 
there no one who has been afflicted so that I may relieve him? Is there no one who 
seeks provision so that I may provide for him? Is there not such and such, is there not 
such and such until the rising of dawn.”78  
 
The Night of Mercy: 
 
The Prophet  said: “Verily Allah grants my community mercy on this night equivalent 
to the number of hairs on the sheep of the Tribe of Kalb.” 
  
The Night of Blessing (al-Laylah al-Mubārakah) 
 
This is because the angels come down to the people and mix with them. 
 
The Night of Apportioning (Laylah al-Qismah) 
 
It is related by ʿAṭāʾ b. Yasār that it is transcribed of the Angel of Death all the names of 
those who from that day on throughout the year. A man may act unjustly and commit 
all manner of indecencies; he may marry women and plant trees not knowing that his 

                                                 
77 Qurṭubī, al-Jāmiʿ li aḥkām al-qurʾān, p. 432 v. 8 Dār al-ḥadīth, Cairo, Egypt, 2002 
78 Related by Ibn Mājah, Bayhaqī; al-Haytamī regarded it weak 
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name has been written amongst the dead for that year. He said that there is no night in 
the year after Night of Decree (laylah al-qadr) more virtuous. 
 
Ibn ʿAbbās relates that Allah decrees things on this night and they are carried out on 
the Night of Decree (laylah al-qadr). 
     
The Night of Atonement (Laylah at-Takfīr) 
 
This night atones for the sins of the whole year and Friday atones for the sins of the 
weak and Night of Decree (laylah al-qadr) atones for the sins of one’s lifetime as 
mentioned by Imām as-Subkī in his Quranic exegesis.  
 
The Night when Prayers are answered (Laylah al-Ijābah)   
 
It is related from Ibn ʿUmar that there are five nights on which prayers are answered: 
Friday, the Night of 1st Rajab, the Night of 15th of Shaʿbān, Night of Decree (laylah al-
qadr) and the Nights of Eid. 
 
The Night of Life and the Festival of the Angels (Laylah al-Ḥayāh) 
 
The angels have two festivals in the year just as mankind has: the 15th of Shaʿbān and 
Night of Decree (laylah al-qadr). Their festivals are in the night because they do not 
sleep.   
  
The Night of Intercession (Laylah ash-Shafāʿah) 
 
Named so by Abū Manṣūr an-Nīsapūrī 
 
The Night of Innocence (Laylah al-Barāʾah/ Laylah aṣ-Ṣakk)  
 
The Night of Destiny (Laylah al-Qadr) 
 
The Night of Reward (Laylah al-Jāʾizah) 
 
The Night of Magnifying (Laylah at-Taẓʿīm) 
 
The Night of Forgiveness (Laylah al-Ghufrān) 
 
The Night of Outweighing (Laylah ar-Rujḥān)  
 
A poem in praise of the 15th of Shaʿbān: 
  
Shaykh ʿAbdullāh al-Ghumārī mentioned a poem in merit of this night in his book Ḥusn 
al-bayān fī laylah an-niṣf min shaʿbān: 
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 ٰ ـ َ  ٌ ــ ِ ـ ـِ َ َ ُـ  ْ َـ   ُ َـ ـ  َ    ٰ َ ِ ِ ـ ْ ـ َ ِـ  َ ـ ْ ـ َ ِح  ـ َ ـَ   ٌ َ   َر

Rajab has passed you by, my friends, with all its blessing, 
testifying to a right that you did not fulfil for it. 

 ٰ ـ َ  َ ْـ ـِ َو ا ِ ْ َ ِ ُه  ُـ َ ا ـ  َ    ٰ َ  ْ َـ ـ  َ ـُ َو ُ ْ ِ ٍن  َ ْ َ  ِ ْ َ  ْ ِ   

And alas, the first half of Shaʿbān has now passed by whilst you 
are engrossed in that which I do not wish to divulge. 

 ِِ ْ َ ِ  ِ ْ ِ ِت  ْ َ ْ َم ا ُ ُ ِذْر  َ ِ ــَ ــَ  َو َ ـْ ـِ ـِدْر  ْ ْ ــْ ِ َ ــْ ِ ا  ِِ ـَ ـِ ــَ ا

Rush to good deeds before it has gone and be wary of the 
onslaught of death by warding it off (with good deeds)  

ِْ  وَ   ْ َ ِ ُ  ْ ِ ـَ ِ ْ َ  ُ َ ِ َ َت  ِ  َ  ْ َ  ً َ  ْ ِ  ْ َ َ  ً ِ ِ آ ْ َ  ا

How many a young man spent the night of the 15th safe and 
secure, not knowing that the end of his scroll had been sealed 

َ ـَ  ٰ ُف  َ ْ َ ـْ ـا ا ٔ ِ ــْ ِ  ِ ْ ِ  ُ َ ـُ ـَ  َ ِـْ ـَ ا ــَ ـْ ْ   ً ـَ ـِ ُ ـِ ا

Stand that honourable night of the 15th  in prayer for the most 
virtuous part of this month is the 15th    

ِ ـَ ـْ ـَ ـِ  ِ ــْ َ   ُ ْ ِ ِب  ْ َ ْ ِ ـَ ا ِ ْ َ ـْ َ ـُ  وَ  ُ ِ ـْ َ   ْ ـِ ـْ ا  ِ وَ ـُ   َءهُ ـَر

And fast the day for Allah’s sake and have a good faith in Him, so 
that you may be victorious on the Day of Calamites by claiming 

Allah’s benevolence. 
 

 

 


